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and Pentecostalism nurtures a culture in which ecstasy and release are circum-
scribed, allowing for discipline outside the church. Hence Pentecostal churches are
known for their increasing affluence. (Martin notes the physical growth, over time,
of church buildings and the increasing prevalence of new cars in church lots.) Yet
as some churches standardize into small or large denominations, others emerge to
take their place in a veritable culture of schism—also a reflection of the ever re-
sponsive market. Pentecostalism, argues Martin, may be the Christian equivalent
to Islamic revivalism, but instead of Islam’s fortress mentality, it abets a “fissi-
parous pluralism” more compatible with industrial and economic growth (167).
And because it eschews direct political engagement, it does not deal in the violence
often associated with religio-political regimes.

Thirdly, and least pronounced, Martin regularly provides “diversion[s] into
theology” (168). The tone is much more suggestive here, but Martin offers all the
materials for a theological appreciation and critique of Pentecostal spirituality. At
the core of Pentecostalism is a moral dualism, inherited from evangelicalism,
which capitalizes on wealth and advancement, but then appropriates them for
strictly religious use. For example, Pentecostals uncritically exploit technology, but
then consider it wrong to use it for purposes not strictly religious. Their entertain-
ments “resemble lively soap operas,” but with a Pentecostal message of “psychic
liberation.” Some of the largest Pentecostal “mega” churches, in Korea and Brazil,
essentially “repackage popular shamanistic practice in Christian form” (25). Fur-
thermore, Pentecostal practice works as a corrosive on the “organic relation” of the
historic churches “to the state, nation, and local community” (72). This dynamic of
course gives Pentecostalism its adaptability and power, but it also introduces the
possibility of individual Pentecostal churches moving well beyond recognizable
Christian practice. Indeed, by taking the traditional Christian practice of baptism
a step further away from the institutional church (in the “baptism of the Holy
Spirit”), the Pentecostal new birth experience itself sets the convert free from lit-
erally all that inhibits individual spiritual growth—even if those inhibitions come
in the form of historic Christian practice.

Martin’s prose is thick and assumes some familiarity with sociological meth-
ods and terms, but lively analogies, concrete examples, and charming wit com-
pensate for the sometimes inaccessible technical language. Pentecostalism: The
World Their Parish is an essential resource for instructors of the history of Chris-
tianity or religions; it would also make an excellent upper level undergraduate
text.
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A Pentecostal pastor once asked a pesky faction clamoring for a full restoration of
the New Testament church whether this meant they desired to follow the example
of the church at Corinth as well as the church found in the Book of Acts. Birthed
out of a desire to “restore” the authority and power of the first church, the first gen-




